past revived in these essays are of the sort that Natalie Zemon Davis and Randolph Starn might view as instances of "counter-memory."' The oppositional critical energy driving these analyses derives from a conscious will to contest the politics of forgetting that for decades after the war kept compromising and in some cases incriminating aspects of France's collaborationist past from coming to light. Not surprisingly, a central preoccupation in the contributions these scholars have made is the history of France's wartime relations with its Jewish minority, one of the darkest memories to have emerged from les annees noires that has yet to be fully retrieved and understood.
As Rousso observes, collective memory is often forged through the skillful "organization of forgetting" (Le Syndrome 12). These terms aptly describe the erasure upon which France's immediate postwar order imaginatively constructed its wartime identity as a monolith of anti-fascist resistance. Sustaining the heady Gaullist claim that France, at war's end, was an undivided nation whose military glory had been restored through four years of valiant patriotic struggle required that all reminders of the nation's recent collaborationist past be expunged from collective awareness. This was not an easy task given the political realities of the day. For as Charles de Gaulle stood before Paris's Hotel de Ville on August 25, 1944, paying rousing tribute to "the whole of France" that had "liberated itself" (qtd. in Le Syndrome 30) from Nazi rule, a good number of his compatriots were scrambling to reach Sigmaringen, the medieval fortress where a disintegrating Third Reich harbored France's collaborationist government-in-exile between September 1944 and May 1945.4 That the French presence at Sigmaringen figures only marginally in historical accounts of the period is in no small measure attributable to the vigilance with which France's emerging postwar order contained the signs of treason that hovered over the Liberation and continued to emanate from the Bavarian enclave in the final months of the war.'
In his essay "The Ghosts of Sigmaringen," Philip Watts demonstrates that memory of Vichy's German endgame has been decisively shaped by the rhetorical tropes via which knowledge of that inglorious past has been relayed to France 20th & 21st Century Literature, Vol. 23, Iss. 1 [1999] With a bit more biographic legwork, Modiano's reader would discover that Darquier had been bolstering his racist credentials since the late 1930s when he founded the "Documentation and Propaganda Center," a clearing house for virulently anti-semitic propaganda that was indirectly subsidized by the Germans. Darquier's operation maintained close ties with the Office of National Propaganda, another racist "research center" to which Louis-Ferdinand Celine appears to have turned in gathering materials for one of interwar France's bestselling publications, the inflammatory anti-Semitic pamphletBagatelles pour un massacre (1937) .10 It is in activist circles such as these that Modiano has his protagonist move, reconstructing networks of affiliation that extend from the shadowy margins of interwar France's racist extremes to the center of its literary, cultural and political life during the Occupation years. As a self-proclaimed "anti-Semitic Jew" and unapologetic champion of the Nazi cause in France ("je suis le seul juif, le bon juif de la Collabo" 'I am the only Jew, the good Jew of the collaboration' [37] ), Modiano's narrator Raphael Schlemilovitch encounters his share of Nazi celebrities ("Luchaire me fait connaitre Abetz" luchaire introduces me to 6 Studies in 20th & 21st Century Literature, Vol. 23, Iss. 1 [1999] Focusing rather on the toll Vichy police forces took on the Resistance, the court was able to sidestep the matter of French accountability for the crime of genocide, which bureaucratic henchmen of Bousquet's ilk unquestionably abetted. This failure to give serious consideration to the full scope of Bousquet's wartime actions allowed this defendant to walk away from the proceedings practically unscathed. Although he was re-indicted forty years later for the crimes the 1949 purge court saw fit to ignore, the record of Bousquet's original trial raises troubling questions about the lack of resolve postwar justice showed in pursuing Vichy authorities, whose actions had had such deadly consequences for the minority population they targeted.
Golsan points out that historians have attributed the indifference purge courts showed toward Vichy anti-Semitism to an unspoken prohibition that kept the society from confronting its complicity 10 Studies in 20th & 21st Century Literature, Vol. 23, Iss. 1 [1999] Occupying what Pierre Birnbaum views as a symbolically charged position of otherness "at the heart of French History," Jewish identity and the disruptive difference it has long represented may well have come to emblematize numerous other schisms in the national community that had generated so much civil strife in the immediate prewar years and especially under the Occupation. This lengthy period of domestic discord had proven so destructive that it was, Rousso has famously argued, a principal source of the collective trauma and attendant "nevrose" `neurosis' with which French society wrestled for decades after the war. De Gaulle, after all, found the legacy of this internecine struggle so threatening to the nation's well-being that the political symbol he and his resistancialiste spinmeisters began fashioning at the Liberation required complete repression of its memory. No small wonder, then, that institutions such as the purge courts were reluctant to come to juridical terms with Vichy's ruthless conduct toward a beleaguered Jewish minority, whose departure it had worked so ardently to hasten.
In . Resistance of the sort Mitterrand mounted in 1992 has since begun to crumble. In 1995, newly invested President Jacques Chirac became the first postwar representative of the French government to recognize formally the role French officials and agencies played in the wartime deportation of Jews. In a similarly contrite mode, prominent leaders of the Catholic Church in France gathered in September 1997 at Drancy (the suburban Parisian transit camp from which Jews were deported, the majority to Auschwitz) to proclaim that the Church had erred during the war in acquiescing before Vichy's anti-Semitic policies and in failing to protect Jews against the violence they engendered.
